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Abstract

The rapid development of digital media has altered the ways in which churches communicate,
conduct ministry, organise worship, and extend pastoral care. Anglican congregations increasingly
employ livestreaming, social media, projection systems, digital biblical resources, audiovisual
equipment, mobile applications, and electronic communication platforms. These developments
create important opportunities for evangelism, participation, pastoral support, administration, and
Christian education, but they also raise ethical and theological questions concerning reverence,
embodied participation, sacramental integrity, privacy, digital inequality, distraction,
technological dependence, and the preservation of Anglican liturgical identity. This study
evaluates these challenges and opportunities in selected Anglican churches in Odogbolu Local
Government Area of Ogun State, Nigeria. A qualitative descriptive case-study design was
employed. Data were gathered through semi-structured interviews, participant observation, and
documentary analysis involving clergy, church officers, media personnel, choir and youth leaders,
and lay worshippers. The data were analysed thematically within a framework of Christian ethics
and Anglican liturgical theology. The findings indicate that digital media has strengthened
evangelistic outreach, pastoral communication, congregational access, biblical presentation, and
administrative efficiency. At the same time, participants identified technical interruptions,
distraction, unequal access, privacy concerns, dependence on digital equipment, and the danger of
turning worship into a performance. The study argues that digital media should serve Anglican
liturgy rather than control it. It recommends clear diocesan and parish policies, theological and
ethical training for media personnel, protection of sacramental and liturgical integrity, digital
inclusion, privacy safeguards, and continuing theological reflection on emerging technologies.
Keywords: digital media, Anglican liturgy, Christian ethics, digital religion, worship technology,
digital worship, Nigeria

Introduction

The twenty-first century has witnessed an extensive transformation in communication, education,
commerce, governance, social interaction, and religious practice. Digital media now provides
churches with tools for rapid communication, multimedia presentation, online teaching,
livestreaming, pastoral interaction, and evangelistic outreach. The transformation is not simply
technological; it also affects the environments in which religious communities communicate,
practise faith, construct identity, and relate to one another (Campbell, 2012, 2013, 2017).

Christian communities have therefore had to negotiate the relationship between established forms
of worship and rapidly changing communication cultures. The growth of digital religion has made
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the distinction between religious activities conducted online and those conducted offline
increasingly porous. Religious practices may begin in a physical congregation, continue through
social media, and return to embodied communal life through face-to-face meetings. Campbell
(2012) describes this relationship as a networked interaction between online and offline religious
practice. Hutchings (2017) similarly demonstrates that online Christian communities can develop
forms of ritual, community, leadership, and pastoral interaction through digital communication.

Anglicanism has historically demonstrated an ability to respond to changing contexts while
retaining continuity with Scripture, tradition, reason, common prayer, and the sacramental life of
the Church. Anglican liturgical identity is therefore neither static nor detached from context.
Nevertheless, adaptation requires theological discernment. Avis (2008) emphasises the distinctive
ecclesiological identity of Anglicanism, while Gitari and Amusan (2010) show the importance of
contextual and inculturated reflection within African Anglican liturgy. The introduction of digital
technology can consequently be understood as another context in which Anglican communities
must ask how faithfulness and adaptation can be held together.

The COVID-19 pandemic accelerated the use of digital media for Christian worship. When
physical gatherings were restricted, churches turned to Facebook, YouTube, Zoom, WhatsApp,
and related platforms to sustain worship, communication, teaching, and pastoral relationships.
Nigerian Christian communities likewise experimented with digital worship during the lockdown
period (Afolabi & Babatunde, 2021). The International Anglican Liturgical Consultation
subsequently addressed questions concerning virtual communion and online worship,
demonstrating that digital mediation raises distinct liturgical and theological questions for
Anglicans (International Anglican Liturgical Consultation, 2023).

The increased use of digital media, however, does not mean that every technological possibility is
automatically appropriate for Christian worship. Anglican liturgy is a communal and embodied
practice involving Scripture, prayer, preaching, sacramental action, music, gesture, physical
presence, and fellowship. Digital media may support some of these dimensions while mediating
or limiting others. The ethical question is therefore not whether technology is modern or useful,
but whether its use contributes to worship that is faithful to God, attentive to human dignity,
conducive to Christian formation, and consistent with Anglican liturgical identity.

Within Nigeria, scholarly discussions of religion and technology have often focused on Pentecostal
broadcasting, religious communication, online evangelism, and the broader sociology of digital
religion. Less attention has been given to the ethical evaluation of digital media within Anglican
liturgical practice in specific local contexts. This study addresses that gap by examining selected
Anglican churches in Odogbolu Local Government Area of Ogun State.

The study has four objectives. First, it identifies the principal digital media technologies used in
selected Anglican churches. Second, it examines the opportunities created by these technologies
for worship, evangelism, pastoral care, and administration. Third, it evaluates the ethical and
theological challenges associated with their use. Fourth, it proposes principles and practical
recommendations for responsible digital integration within Anglican liturgy. The central argument
is that digital media can strengthen Anglican mission when it remains subordinate to the
theological purposes of worship, discipleship, sacramental life, and Christian community.
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Theoretical Framework

Digital Religion and Mediated Religious Practice

Digital religion refers broadly to the ways religious beliefs, practices, communities, identities,
authority structures, and forms of communication are shaped through digital media. Campbell
(2013) demonstrates that digital religion should not be reduced to the use of computers or social
networking sites; rather, it involves the interaction between technological environments and
religious practices. Campbell (2017) further notes that the field has developed through different
approaches to online religious practice, community, authority, identity, and the relationship
between online and offline life. This perspective is useful for the present study because Anglican
churches in Odogbolu do not necessarily abandon physical worship when they use digital media.
Instead, digital platforms frequently extend activities already taking place in parish communities.
Sermons are livestreamed, announcements are circulated through WhatsApp, Bible passages are
projected, and parishioners communicate with clergy beyond the Sunday service. Digital media
therefore functions as an extension of ecclesial practice.

Hutchings (2017) observes that online Christian communities can generate meaningful forms of
participation and ritual interaction. However, the existence of online religious interaction does not
eliminate questions about embodiment, authority, sacramental presence, and the boundaries of
Christian community. These questions are particularly significant for Anglican liturgy because
worship is not merely the transfer of religious information; it is a communal and embodied
participation in the life of the Church.

Anglican Liturgical Theology

Anglican liturgy is grounded in a relationship between Scripture, tradition, common prayer,
sacramental practice, and the gathered Christian community. Avis (2008) argues that Anglican
identity is ecclesiological as well as doctrinal, and that Anglicanism has historically negotiated
catholic and reformed dimensions within its understanding of the Church. This makes questions
of liturgical adaptation particularly important: innovation should not sever the Church from the
theological patterns that constitute its identity. Lathrop (1998) presents liturgy as a theological
practice in which Christian communities encounter and proclaim the reality of God through
patterns of gathering, Word, sacrament, and sending. Witvliet (2003) likewise stresses the
formative character of Christian worship. Worship involves the whole person and the whole
community; therefore, technologies introduced into worship should be assessed according to
whether they strengthen or weaken these formative and communal dimensions.

African Anglican liturgical reflection adds another important dimension. Gitari and Amusan
(2010) demonstrate that Anglican liturgy in Africa has long engaged questions of culture, context,
and appropriate adaptation. Digital technology therefore belongs within a broader history of
contextual engagement. The challenge is to ensure that digital adaptation strengthens rather than
displaces the theological and communal character of Anglican worship.

Christian Ethical Evaluation of Technology

The ethical framework of the study is based on stewardship, human dignity, justice, truthfulness,
accountability, communal responsibility, and the pursuit of Christian formation. Hauerwas (1981)
places moral formation within the life of the Christian community, suggesting that Christian ethics
is concerned not merely with efficient actions but with the kind of community practices produce.
Applied to digital ministry, this means that a technically successful livestream is not necessarily
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an ethically successful ministry if it weakens reverence, truthfulness, participation, or community.
Detweiler (2013) similarly encourages Christians to engage technology critically rather than either
demonising or uncritically celebrating it. The ethical value of digital technology depends
substantially on how it is designed, used, governed, and integrated into human relationships. This
principle is relevant to Anglican churches because digital media can support mission and pastoral
care while also creating opportunities for distraction, misinformation, privacy violations,
commodification, or excessive dependence. Justice is also central. A digital ministry that benefits
technologically connected worshippers but excludes elderly, poor, rural, or digitally inexperienced
members can unintentionally create new forms of exclusion. Christian stewardship therefore
requires an inclusive approach in which digital ministry complements rather than replaces other
forms of pastoral care.

Method

The study adopted a qualitative research design to investigate the experiences, perceptions, and
ethical reflections of participants concerning digital media in Anglican liturgy. A qualitative
approach was appropriate because the study sought to understand meanings and experiences rather
than measure technological use only in numerical terms. The approach also enabled the researcher
to examine the relationship between actual worship practices and participants' theological
interpretations of those practices.

Research Design and Study Area

A descriptive qualitative case-study design was employed. The study focused on selected Anglican
churches within Odogbolu Local Government Area of Ogun State, Nigeria. The area includes rural
and semi-urban communities and has an established Anglican presence. The selected
congregations differed in their level of technological development, ranging from parishes with
multimedia projectors, livestreaming equipment, digital sound systems, and social media
ministries to congregations using more basic technologies. This variation permitted comparison of
different patterns of digital adoption.

Population, Sampling, and Participants

The population comprised Anglican clergy, licensed lay readers, churchwardens, Parish Church
Council members, media personnel, choir leaders, youth leaders, and ordinary worshippers.
Purposive sampling was used to select participants with direct knowledge of worship planning,
media operations, pastoral ministry, and congregational participation. Participants included clergy,
church officers, media-team members, choir directors, youth representatives, and long-standing
communicants. The final sample was determined by data saturation; interviews continued until
additional interviews no longer produced substantially new themes.

Data Collection and Analysis

Three principal methods of data collection were used: semi-structured interviews, participant
observation, and documentary analysis. The interviews used open-ended questions and allowed
follow-up questions for clarification. Participant observation covered worship services, Bible
studies, choir rehearsals, diocesan programmes, and special services. Documentary materials
included parish bulletins, orders of service, diocesan documents, church constitutions, liturgical
guidelines, digital media policies where available, social media content, livestream archives, parish
websites, and selected Anglican publications. The data were analysed thematically. Interview and
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observation materials were read repeatedly, initial codes were developed, related codes were
grouped into broader themes, and the themes were interpreted in relation to Christian ethics and
Anglican liturgical theology. Thematic analysis was selected because it provides a systematic way
of identifying recurring patterns in qualitative data (Braun & Clarke, 2006).

Ethical Considerations

Ethical approval was obtained from the appropriate institutional authority, that is, the Chairman,
Odogbolu local Government Area, Dr. Babatunde Diya before fieldwork, and permission was
obtained from ecclesiastical and parish authorities, that is, the two Anglican Dioceses that falls
within the jurisdiction of the research (Ijebu Anglican Diocese and Ijebu South-West Anglican
Diocese. Participants were informed about the purpose of the research, the voluntary nature of
participation, and their right to withdraw. Informed consent was obtained before interviews and
observations. Confidentiality and anonymity were maintained, and identifying parish or participant
information was protected. The researcher also took care not to disrupt worship or interfere with
normal liturgical activities.

Results

Digital Technologies Used in Anglican Worship and Ministry

The study found that selected Anglican churches use a range of digital technologies, including
multimedia projectors, laptops, digital sound systems, wireless microphones, smart televisions,
church websites, WhatsApp groups, Facebook pages, YouTube channels, livestreaming
equipment, electronic keyboards, presentation software, and mobile applications for biblical and
liturgical resources. The level of adoption varied among parishes. Projection systems were
commonly used for Bible readings, hymn lyrics, liturgical responses, sermon outlines,
announcements, and visual illustrations. Social media platforms, especially WhatsApp and
Facebook, were used to disseminate announcements, devotional materials, programme
information, and pastoral messages. Some churches maintain YouTube channels for livestreaming
or archiving services. Electronic financial platforms were also increasingly accepted for church
giving and administrative transactions.

Improved Congregational Participation and Pastoral Access

A major finding was that digital media has increased access to worship and strengthened some
forms of participation. Projected hymn lyrics help worshippers, particularly visitors, follow
congregational singing. Projected Bible passages facilitate engagement with Scripture during
sermons and Bible studies. Visual presentations were also perceived as helpful for younger
worshippers who are familiar with multimedia communication. Livestreaming was particularly
valued for members who are sick, elderly, travelling, resident outside Nigeria, or unable to attend
worship because of occupational commitments. Participants regarded this as an important form of
pastoral care. Digital communication also enables clergy and parishioners to maintain contact
beyond Sunday worship.

Expansion of Evangelism and Mission

Participants reported that digital media has expanded the geographical reach of Anglican preaching
and teaching. Sermons, Bible studies, choir ministrations, and diocesan programmes can reach
audiences beyond the immediate parish. Some participants reported that individuals first
encountered Anglican worship online before attending physical services. Recorded sermons and
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devotional materials are also shared through messaging platforms. This finding corresponds with
wider scholarship showing that digital media can extend religious communication beyond
traditional geographical boundaries (Campbell, 2013; Ward, 2017). In the Nigerian context, the
use of social media during the COVID-19 restrictions also demonstrated the capacity of digital
platforms to sustain Christian worship and communication when physical gatherings were limited
(Afolabi & Babatunde, 2021).

Improved Liturgical Administration

Digital technologies have also improved administrative efficiency. Electronic communication has
simplified the distribution of notices, meeting schedules, reports, financial information, and
diocesan circulars. Digital calendars and messaging platforms assist in coordinating weddings,
funerals, confirmations, harvest celebrations, meetings, and other programmes. Electronic record
keeping may also reduce some risks associated with manual storage and retrieval.

Challenges to Reverence and Liturgical Concentration

Despite these benefits, participants expressed concern about the preservation of reverence.
Projector failure, microphone problems, unstable internet connections, and power outages can
interrupt prayer and the flow of worship. Visible movement by media personnel may also draw
attention away from the altar, pulpit, choir, or other liturgical actions. Participants repeatedly
stressed that Anglican worship should remain centred on God rather than technological
performance. This concern is consistent with Lathrop's (1998) emphasis on the theological
meaning of liturgical action and with Witvliet's (2003) account of worship as formative Christian
practice. Technology is beneficial when it facilitates these purposes; it becomes problematic when
it becomes the object of attention.

Technological Dependence and Loss of Liturgical Simplicity

The study found evidence of growing dependence on technology. Some congregations experience
difficulty conducting worship when power or equipment fails. Older clergy also expressed concern
that exclusive dependence on projected materials may reduce younger worshippers' familiarity
with the Book of Common Prayer, hymnbooks, Scripture, and other traditional Anglican resources.
The issue is not that digital resources are inherently incompatible with Anglican tradition. Rather,
the concern is whether digital convenience gradually becomes a substitute for the liturgical
knowledge and participation expected of worshippers. Digital resources should therefore
supplement, rather than erase, the Church's liturgical heritage.

Digital Distraction

Smartphones and tablets can provide digital Bibles, hymn lyrics, prayer resources, and
communication tools, but they can also expose worshippers to notifications, telephone calls, social
media, unrelated browsing, and private conversations. Participants reported instances in which
worshippers appeared physically present but mentally distracted by digital activities. Uncontrolled
photography and video recording can likewise diminish sensitivity to the sacred atmosphere.

Sacramental and Embodied Participation

Participants were generally supportive of online worship as a pastoral and communicative resource
but were cautious about treating it as a complete substitute for physical participation in Holy
Communion and other sacramental rites. This finding is consistent with Anglican concern for
embodied and communal worship. The International Anglican Liturgical Consultation (2023)
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specifically identifies theological and liturgical questions raised by virtual communion during
periods of restricted physical gathering. Witvliet (2003) emphasises the embodied dimensions of
worship, including physical gestures, singing, communal presence, and sacramental participation.
Digital media can transmit images and sound, but mediation does not automatically reproduce
every dimension of embodied sacramental participation. Consequently, online worship should be
used with theological discernment, particularly in relation to the Eucharist.

Digital Inequality

Unequal access to devices, internet connectivity, electricity, and digital literacy remains a
significant ethical concern. Elderly members, economically disadvantaged households, and
residents of areas with weak connectivity may be unable to participate fully in online activities. A
digital strategy that assumes universal access may unintentionally exclude the very people whose
pastoral needs require greater attention.

Privacy, Confidentiality, and Consent

The study also identified concerns about privacy. Livestreaming, photography, video recording,
online counselling, publication of children's images, and circulation of pastoral information can
expose individuals to unnecessary risks. Participants recognised the need for policies governing
consent, data protection, online conduct, and media ethics. Human dignity requires churches to
exercise particular care when dealing with children, vulnerable adults, funerals, counselling, and
other sensitive situations.

Need for Ethical Guidelines and Training

The most consistent recommendation from participants was the development of clear ethical
guidelines and training. Clergy, media personnel, churchwardens, and lay members agreed that
technical competence alone is insufficient. Media teams require theological formation so that they
understand their work as a ministry of service within worship rather than simply a technical
occupation.

Discussion

Digital Media as an Extension of Anglican Mission

The findings show that digital media can function as an extension of Anglican mission. The ability
to reach members beyond the church building supports pastoral care, evangelism, Christian
education, and communication. Campbell (2012, 2013) argues that digital media has become an
environment in which religious practice is negotiated rather than merely a neutral channel for
transmitting information. The Odogbolu findings support this perspective because digital media is
increasingly woven into parish life. Ward (2017) understands practical theology as attentive to the
ordinary life and practices of the Church. From this perspective, digital ministry should not be
treated as an isolated technical department. It belongs within the Church's wider theological
reflection on mission, discipleship, pastoral care, and community. The challenge is to ensure that
technological practices remain accountable to the Church's mission.

Technology, Worship, and the Preservation of Reverence

The central ethical tension identified by the study is between technological enhancement and
liturgical attentiveness. Digital screens can clarify Scripture and hymnody, but elaborate
production can also turn worshippers into spectators. Lathrop (1998) reminds the Church that
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liturgical meaning is rooted in the pattern and theological purpose of worship. Technology should
therefore remain discreet enough to serve worship without competing with it. Anglican liturgy is
not simply an information-delivery system. Its purpose includes prayer, proclamation, sacramental
participation, thanksgiving, repentance, praise, fellowship, and formation. Avis (2008) places
these concerns within Anglican ecclesiology, while Gitari and Amusan (2010) demonstrate the
importance of contextualising liturgy without losing its theological identity. Digital adaptation
should follow the same principle: innovation is acceptable when it serves the Church's identity and
mission.

Embodiment and Sacramental Integrity

The study's findings concerning Holy Communion are particularly significant. Digital media can
make worship accessible, but access to a broadcast is not identical to physical participation in the
sacramental assembly. Witvliet (2003) highlights the embodied nature of Christian worship, while
the International Anglican Liturgical Consultation (2023) shows that virtual communion raises
questions that cannot be answered merely by technological capability. The appropriate response is
therefore neither an absolute rejection of digital worship nor an uncritical acceptance of virtual
sacramental practice. During exceptional circumstances, online worship can provide meaningful
pastoral connection. Under ordinary conditions, however, digital participation should complement
the gathered Church, especially where sacramental theology depends upon physical presence and
communal action.

Ethical Stewardship and Christian Formation

The principle of stewardship provides a useful ethical test for digital media. Hauerwas (1981)
emphasises the formation of Christian character within community, while Detweiler (2013) argues
for critical engagement with technology. The question should therefore be: What kind of Christian
community does this technology help the Church become? If a digital practice encourages prayer,
biblical understanding, participation, pastoral care, truthfulness, and mission, it can contribute
positively to Christian formation. If it encourages distraction, vanity, competition, consumerism,
misinformation, or performance, it requires ethical correction. Numerical growth in online views
should not become the primary measure of ecclesial success.

Digital Inclusion and Justice

Digital inequality demonstrates why technological innovation must be evaluated through the lens
of justice. The Church should not assume that every worshipper has a smartphone, reliable internet,
data subscriptions, electricity, or the skills required to navigate digital platforms. Digital ministry
should therefore coexist with home visitation, printed materials, telephone communication,
physical worship, and other established forms of pastoral care. This inclusive approach is
consistent with the Church's pastoral responsibility to vulnerable members. It also prevents
technology from creating a two-tiered congregation in which digitally connected members receive
more opportunities for participation than those who lack technological resources.

Privacy and Digital Accountability

The ethical responsibilities associated with digital ministry extend beyond worship itself. Churches
now manage photographs, recordings, contact information, financial communications, online
counselling, livestream archives, and social media interactions. Digital ministry therefore requires
clear rules concerning consent, confidentiality, data protection, children's participation, and
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responsible publication. The findings suggest that many parishes require practical guidance in this
area. A diocesan policy could establish minimum standards while allowing individual parishes to
adapt implementation to their circumstances. Such a policy would strengthen accountability and
protect both the Church and its members.

Implications for Anglican Ministry in Nigeria

The study has wider implications for Anglican ministry in Nigeria. Digital technologies will
continue to develop, and churches will encounter artificial intelligence, automated content
generation, virtual environments, algorithmic communication, and new forms of online pastoral
engagement. Campbell and Evolvi (2020) argue that emerging technologies require digital religion
scholarship to continue reassessing the relationship between religion, technology, and social
change. Anglican seminaries and theological colleges should therefore prepare clergy for both the
opportunities and ethical risks of digital ministry. Training should combine technical knowledge
with liturgical theology, pastoral ethics, media literacy, privacy, copyright, cybersecurity, and
theological discernment. Media personnel should similarly receive formation that enables them to
understand their work as part of the ministry of the Church.

Conclusion

This study examined the ethical challenges and opportunities associated with digital media in
Anglican liturgy in selected churches within Odogbolu Local Government Area of Ogun State,
Nigeria. The findings demonstrate that digital media has become an important part of
contemporary Anglican ministry. Livestreaming, social media, projection systems, digital biblical
resources, electronic communication, and audiovisual technologies have expanded evangelistic
reach, strengthened pastoral communication, improved administration, and increased access to
worship. At the same time, the study identifies significant ethical and theological challenges. These
include distraction, technological dependence, interruption of liturgical flow, unequal access,
privacy concerns, and uncertainty about the boundaries of digital participation in sacramental
worship. These challenges show that technological adoption cannot be judged solely by
convenience, popularity, or visual sophistication.

The central conclusion is that technology should serve Anglican liturgy rather than determine its
character. The Church should avoid both technological rejection and technological domination.
Digital tools are legitimate and valuable when they strengthen the proclamation of Scripture,
support participation, extend pastoral care, facilitate mission, and contribute to Christian
formation. They require reconsideration when they diminish reverence, undermine embodied
communal worship, weaken sacramental integrity, or exclude vulnerable members. The future of
Anglican worship in a digital environment therefore requires ethical integration rather than
technological dependence. Anglican churches in Nigeria can engage contemporary
communication cultures while preserving the communal, embodied, sacramental, and theological
dimensions of worship. Such an approach will enable the Church to benefit from digital innovation
without losing its ecclesial identity.

Recommendations
1. Develop diocesan digital-media policies. The Church of Nigeria (Anglican Communion),
through dioceses and parishes, should develop policies covering livestreaming,
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10.

11.

12.

13.

14.

photography, recording, social media, online counselling, children's participation,
copyright, privacy, data protection, and pastoral communication.

Establish parish liturgical-media guidelines. Each parish should specify how, when, and
where technology may be used during worship. Equipment should be operated discreetly
so that the sanctuary remains a place of worship rather than a technological exhibition.
Train clergy and media personnel. Training should combine technical competence with
Anglican liturgical theology, Christian ethics, media literacy, privacy, safeguarding, and
responsible communication. Media personnel should understand their work as a ministry
of service.

Preserve Anglican liturgical heritage. Digital versions of Scripture, hymnody, and liturgical
resources should supplement rather than automatically replace the Book of Common
Prayer, authorised formularies, hymnbooks, and other Anglican resources.

Protect sacramental integrity. Livestreamed worship should be treated as a valuable
pastoral resource while maintaining theological clarity about the distinctive significance of
physical participation in sacramental worship, particularly Holy Communion.

Protect privacy and confidentiality. Appropriate consent should be obtained before
publishing photographs, recordings, testimonies, or personal information. Additional
safeguards should apply to children, vulnerable adults, counselling, funerals, and other
sensitive contexts.

Promote digital inclusion. Digital ministry should complement, not replace, physical
pastoral care. Home visitation, telephone communication, printed materials, and face-to-
face worship should remain available to members with limited digital access.

Reduce digital distraction. Clergy should educate worshippers on responsible smartphone
use during worship. Unnecessary notifications should be silenced and devices should be
used primarily for legitimate liturgical purposes.

Evaluate technology regularly. Parishes should periodically assess whether digital practices
genuinely increase participation, understanding, fellowship, pastoral care, and spiritual
formation. Practices that produce more distraction than benefit should be modified.
Integrate digital ethics into theological education. Anglican seminaries and theological
colleges should include digital theology, media ethics, digital pastoral care, privacy, and
technology ethics in ministerial formation.

Practise responsible financial stewardship. Churches should acquire technology according
to genuine pastoral and liturgical needs, affordability, sustainability, and long-term
usefulness rather than competition or imitation of entertainment culture.

Strengthen intergenerational participation. Digital initiatives should combine younger
members' technological familiarity with older members' knowledge of Anglican liturgical
traditions, thereby promoting continuity between heritage and contemporary mission.
Develop balanced hybrid ministry. Where appropriate, parishes should combine physical
congregational worship with digital outreach. Online ministry should extend pastoral and
evangelistic reach while physical worship remains central to communal and sacramental
life.

Maintain continuous theological reflection. Clergy, scholars, diocesan authorities, media
personnel, and lay members should continue reflecting on emerging technologies such as
artificial intelligence, virtual reality, automated content generation, and algorithmic
communication.
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